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I

HOMILETICS

A ltoYAL PluBST-IN MY \VOBLD 0uTLooK

Th• Th.,,,. for 1""""'1, -The Epiphany qc1e is fruitful in macerials for this theme. IL 60: 1-6 IOUDds the noce of God's mercy
for the Gentiles, and the Bethlehem star reminds that Christ was
born £or them U>O. As pointed out below, a number of lessons
of the month underscore the concept also that Cl1risdans who have
Oirist's life in them are to be an epiphany of Christ to the world.
In · that accent lies the relation of the royal priesthood to the
Epiphany.

Sermon Study on Romans 12:1.6-21.
for the Third Stmday After Epiphany
Th• Third, Stmu, 11/ln Epiph11n7. The manifestation of Christ
to the world. The Gost,•l: Christ's miracle of healing manifem

Him u the Son of God. lnlroil: Believers rejoice in Goel; let all
the earth join in. Gradulll: The heathen shall fear the name of the
lord. Coll•cl: God's manifestation to be one of powerful defense.
This l•xl: The manifestation most easily seen by the world, Oirisdaos u "living epistles" reflecting in attitude and conduct the very
nature of Christ.

Cont•xl. Appropriately the Standard Epistle texts for the fuse
three Sundays after Epiphany come from Romans 12. The theme
appears in v. 1, which with its "therefore" relates this chapter to
all that precedes, namely, the record of the divine imputation of
the "mercies of God." This supplies motivation for the appeal:
"Present your bodies a living sacrifice • • • unto God," the bodies
u instruments for God's use in revealing the divine nature to the
world. Hence, "be not conformed to this world"; it supplies only
setting
the
for Christian action. "Be uansformcd," God-wise. Let
this appear in your relations with one another as Christians; now
(text), with all men, "the world," even your memics,
Th• Prus1hood.. Sacrificing was formerly the work of the priest
class; here all Christians are appealed to for a sacrl6c::e. The object
is to be our own bodies. Y cs, as completely as the "slaughter.ai9s,

Published by Scholarly Resources from Concordia Seminary, 1951

1

Concordia Theological Monthly, Vol. 22 [1951], Art. 78

:emmma

9158

.6ce" (I.emki) wu ~ so wholehearcedly do we bring aar
sacrifice of ou.nclves. Yet, it is to be a "1-g aaifire•; jmt a

Ouist wholly mfered Himself and now lives for m, ., oar alaiag
is fulfilled in our continued living unto God. Tbe pdestbood ol llll
believers! This is applicable to all who have been mlmned bf lbe
"mercies of God."
V. I 6 c. This verse might well be omitted as fitting beaer widi
the preceding. Ouistians are ''wise unto salvation," but not ''wile in
their own conceits," literally, alongside themselves (naed), in lbeir
own estimation. This will violate "one-rniodednca" (v. 16a) ml
The inuusion of an imperative ( ylwah) in lbe
der strife.
midst of infinitives and participles, all strung together without .,
much as an lcmi, has the force of "Don't be that way"; pmmt
tense: "Do not have the habit of becoming" (Robemao). Self.
conceit is unthinkable for the royal priest who has offered his whole
self to God.
V. 17. The worldly attitude divides acquaintances into frleacl
and foe, and dispenses kindness or hatred accordingly. The myal
priest is to "recompense to no man evil for evil"; "to no man"
regard.less of who he is, though an unbeliever, a Gentile, an
"enemy," an outsider. Never "evil for evil," xaxov dvn xaxou, DO
tit for tat, no repaying of meanness with more meanness (mx6v,
bad, base, mean), no "he hit me .first, therefore I must hit him
back," the ingrained carnal attitude so very prevalent in the world.
The motto of Scotland: Nemo mt1 imp1mt1 l11ct1ssil. ''The world
calls it manhood; it is doghood rather!" (John Trapp, quoted in
Newell's commentary.)
We are not to "recompense" (cbto&l&o1u) pay off, pay back,
literally, to put away a thing by giving or paying; does the vengeful
man hope to rid himself of the mean thing by returning it? Experience shows it makes matters only worse. The royal priest is to be
like his Lord, who, though "reviled, reviled not again," 1 Peter
2:23,21.
· No evil is the believer to do, but things "honest" ( xald) 1 better,
"lovely, pleasing, noble, praiseworthy." Note the change to tbe
plural: not·
mean thing is he to do, but noble things a-plenty.
These he is to '•'provide," to think of beforehand ( nec,voia,1 middle
with the accusative of the thing thought, planned for). Noble
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deeds are to appear not by accident, but u the product of deliberate
planning. After all, the priest's "living sacrifice" of himself bu
been a "iea10D•ble servke," full of thought and spirit.
This is done for God's sake to be "acceptable" (v.1) to Him,
but the Cluistian is conscious of being observed. llcgatdlea of who
looks ("in the sight of all men"), things noble are to appear.
Compare parallels, 1 Tbas. 5: 15; 2 Cor. 8: 21. This is our Oiristian
calling, 1 Peter 3:9-18; Matt. 5: 16.
V.18. Keep the punctuation of the A. V.: "If possible"-fim,
the ol,JtJelnltJ possibility. Implication: It may not always be possible, in view of circumstances. The confessing of God's name,
loyalty to Savior, Church, truth, faith, duty, may require boldness
and may lead to "not peace, but a sword," Matt. 10:34. We're
still in the Church Militant.
However, as regards ourselves, the st1bi•e• possibility, let not
the peace be disturbed. "As much as lieth in you," -ro, the accusative
of general reference, literally, "the from-you part'' (Robenson), or
as for what arises ( !; ) out of you. Sttife is not to originate with
the believer.
·
Rather he will "live peaceably with all men," 2 Cor. 13:11;
Mark 9:50; 1 Thess. 5:13. ElQ'IVElXI>, to make peace, then to cultivate, maintain, be at, live in peace. How often Paul practiced this
"if possible" and "as much as lietb in you"! Grotius: OmniNm
,,,,,;c; tJSltJ, si fieri fJOltJSI; s, non fJoltJSI ~lt'#'N[tltJ, ,.,,. (JJ& fltJSlrll
,,,,,,,, llmiri tJSltJ. On the other hand, NtJfJlltJ tmim fim fJOltJSI, "'
Christi mililib11s at1lern11 sit fJIIX eum mtmtJo, CtlUIS ,prinetJf)s tJSI
Satan (Calvin, quoted in Philippi).
V.19. In order to strengthen his appeal in this difficult matter,
the Apostle inserts the address "Dearly beloved," clycmri'tOl Jesus
was the Beloved One, 6 •Aya."t1')T~, Matt. 3: 17, etc. Ou-istians generally are the dycmri-rol 8wu, R.om.1:7, etc. But they are that in
a community sense, all of them together. Paul loves his readers
with a divinely wrought love; perhaps he intends to remind them
that they are "fellow beloved, se. of God."
"Avenge not yourselves"; note the change to finite verbs with
the Stepped-up action. The StreSS is OD the 'JOIWStJWU, Do not take
the law into your own hands (even in civil law, no judge may sit
on his own case). 'Ex&Ld<01 to vindicate one's own right, to do
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justice ( what the poor widow
the judge u, do· for her,
Luke 18:3); lhx", justice, penalty, Ix, exacted from• penon.
This is the prerogative of a higher Judge. "Gift place WdD
wrath, sc. of God." Tcmov is indefinite, "a portion of space viewed
in reference u, its occupancy" (Thayer), implying "time and opportunity u, work" (Meyer), like our "elbow room," •:mm way
for the doctor!" (cp. Eph.4:27: "place u, the devil"). let God
occupy the place of dispensing justice, not you; you step aside, get
out of the way. You are only a priest of God, not God Himself!
Other suggestions as to the subject of the c\e'Y'l must be rejected.
such as "stand aside for the wrath of the offender, that is, let bis
anger burn itself our," though this might seem to fit the seme of
Matt. 5:39; nor, "give place to your own wrath, that is, let it
exhaust irs resentment
action,"
before
though
taking any
this uage
could be defended by Latin parallels. Rather, the refen:oce must
be to God's wrath because of contrast with the preceding "nmge
nor 1ours•w6s" and because of the following quotation, which
points to God. Nor is it unworthy of God to have anger mwud
the "enemy," this emotion "in which God is as opposed to man's
wickedness." Paul's readers know all about this (article, lh•, dw
well-known, wrath of God), from a full descriptioo in chap. 2.
1be quotation is from Deur. 32:35 (also quoted Heb. 10:30 f.).
''Vengeance" has the same root as before; is also used of gcr,ernment in Rom.13:4. "I will repay," same root as v.17a, with
prefix dvd; God stands over against the evildoer and pays him off,
accurately, personally. 'Eµoi, to Me it belongs, it is My business,
and Mine alone. How presumpruous of man to push God off the
ju~gment seat and to take over His duties! How unthinkable for
a royal priest who knows his place under the rule of God!
Nor does the believer gloat over the prospect of doom overtaking
his enemy ( compare the following). When standing back and
giving God room, "it is not thus implied that the falling of Divine
vengeance on our enemy should be our desire and purpose, but only
this, that, if punishment is due, we must leave it to the righteOUS
God to .inBict it; it is not for 11s to do so." (Pulpil Com"""""7,)
V. 20. ''Therefore" - i f we are not to avenge ourselves, what
then? Remain passive and idle? No, good may be done. Not
vengeance, but irs very opposite.
https://scholar.csl.edu/ctm/vol22/iss1/78
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Pollows now a direct quotation from Plov.25:21 f., quocm by
the Apostle without quotation marks. ''Enemy," the adjectne used
11 substantive, here with the addition of a genitive proaou.n, may
mean either "ha=" or "hating."' In view of the a>nteXt. it is best
taken u objective, one who is hostile toward you.
"If he hunger, feed him"; if he suffer want, here proper
in ia
sense of "be hungry"; "feed him," literally, feed by putting a bit
or aumb int0 his mouth, as one might feed a small child or a
convalescent. We might almost translate: if he hungers, 1nukrI,
feed him. "If he thirst, give him drink," hold a cup tO his mouth

(a glass straw tO his lips). Both samples. and that is what these
are, indicate an absence of all bitterness. yes, even of mere indifference on the part of the believer. Indeed. his love is to be shown
not in 11bsmli11, the help is not merely to be thrown in the "enemy's"
clliection; in every way the Christian acts as friend.
"Por in so doing thou shalt heap coals of fire on his head.''
Rule out promptly :my suggestion of injuring the enemy (Hengstenberg: Do deeds of kindness, and so aggravate his case before God
so he will all the more merit God's wrath! ) , else how could a
Christian wholeheartedly proceed to "heap up" deeds of kindness?
And how would that overcome evil (v. 21)?
Stocckhardt quotes Hofmann: Coals of fire have to be noticed.
Better, they cause discomfort, even pain, the sense of shame, a compunction about the shabby treatment shown the believer. 1ne end
result of not merely casual sparks of kindness, but "coals of fire,"
live, burning, heaped up, may well be penitence on his part, reconciliation with you, peace. How well such activity harmonizes with
role in the world!
he priest's
True, many will dismiss this as "impossible." And, apart from
"the mercies of God" it is! Yet priests of God, having offered themselves wholly to God, are not carrying chips on their shoulders
(v. 16c), have taken forethought to do always things noble (v.17b),
strive continually to keep peace (v. 18). They follow the great
High Priest, who prayed for His enemies, yea, died for them, etc.
V.21. Summary: "Be not overcome of evil, but overcome evil
with good.'' The verb is VLY.ab>, to conquer, to carry off the victory.
Well, this is what the vengeful person seelcs for himself. How
much better the method and the result for the royal priest! The
Published by Scholarly Resources from Concordia Seminary, 1951
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hater is coosumed by ,his own hatred; eyil

OVeKOIDel

me evilm.

Ih: ~ yieldi to·tbe spirit of vengeance, he has been defaced,
perhaps a ·mortal·"blow· lias been ..inBic:ted on bini. u ·a 0,risriao
--~ . •. f God1, •' • •• ' ·,
1UW priest"0
No, in the Cbtjstian~s hand is "tbe powerful
of "good."
·not xald, as liefonwbut 4ya66v, .amniraJ;lc in. the sense of.useful,
salutary; be~.6cial.
leads
.1)us
to . triumph of the .b.peit omer.
Innay'lead to reconciliation, perhaps even to .tepentance•and·faith,
as tbe."enem.y'' conies with tu to "glorify.your Pather,wbich is in
heaven'"· yes, so mat even the angels may celebiaie the vkaxy.
This is t1ie Christian's life program ~ calling (present imperatives, continuing action). Not to tie overcome, to, let' ·evil.get
us down· (W, be ·o vercome tmdn- evil), tiut rise ~hove it. So the
chapter endS tti~~hantly: Subdue your e~y with. ki_
ndo':9!
1

:wea~

. . .

SUGGESTBD OUTLINBS

IJfe is full ~f irritations and injuries, also. for the priest of God;
-some people are aaually hostile. What of the priest of God in such
a setting? God says:
This means

"Lo11t1-B11m lhe Bt1emy1

I. Leave the dispensing of justice in the hands of God
II. Act_as a channel of mercy in the stead· of God

Or:

Tht1 Pritlsl of GOil in" Hos1ilti World

_I. Let God .be God-I am only His priest
A. Not wise .in my own conceits, in relation to God and
man, v.16c;
B. No "evilJor .evil," or "vengeance," vv.17a, 19;
C. My p ~. in life: "things honest," "live peaceably,"
~.17b, 18; . .
.
. D. My ~ail~ .to keep my place emphasi2:es my need for God.
II. Let ·.my light sliine· I am His priest
A. His-mercy fills iny need (;'mercies," v. J,; "beloved," v.19);
.
Review Phil. 2:5-8; Rom. 5 :5-10; Luke 23:34; cte.;
B. N~ i love_· o John 4:19) even.my enemy, v.20;
C. .A'.nd.so fulfill my priesthood, vv. ·2 ob, 21; Matt. 5:16;
· .1 ~eter 2:9.
Honolulu, Hawaii
WINFRBD A. SalR0BDBR
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